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Nonfiction sections in public libraries are an important resource for patrons in an age of 
misinformation and disinformation. It is imperative that these sections offer diverse 
points of view to promote equity and community, especially among people of different 
faiths. Collections may unwittingly promote one view or faith over others. This is counter 
to the library’s mission of equity and access. This study addresses questions about the 
adult and juvenile religious nonfiction collections in the Wake County Public Library 
System, with particular regard to representation of faiths outside of Mainstream Christian 
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The internet is not a sufficient source of information. It is uncurated, unregulated, 
and full of misinformation. That is one of the reasons we have nonfiction in libraries--it is 
a vetted selection of reasonably factual texts. However, all collections reflect the biases 
of the people curating them, including their cultural biases. In this study, I will examine 
how this extends to religious bias. The American Library Association (ALA) put forth 
guidelines to try to minimize the effect of these biases. The ALA’s Guidelines on 
Religion in American Libraries states: “Librarians have a professional responsibility to be 
inclusive rather than exclusive in collection development. Libraries serve all members of 
their communities and within their budgetary constraints should address all information 
concerns of all members—including religious information needs. Collections should 
reflect those needs by providing access to diverse religious thought without becoming a 
proponent of any of them” (ALA, 2010). The library’s mission is to serve a diverse range 
of religious information needs. However, many public libraries abide by the Dewey 
Decimal System, which dedicates numbers 220 through 288 to mainstream Christian 
texts and relegates all other religions to the 290s. Numbers 200-219 are dedicated to 
general religion and religious philosophy and theory, including Christian philosophy and 
theory. This classification reflects a bias toward Christianity. Libraries using this system 
may skew their religious nonfiction collections toward Christian-centered texts because 
the classification system favors Christian texts. That bias is unlikely to be noticed unless 
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the collection is already being scrutinized through a critical lens. It would take conscious 
effort to recognize a deficiency in the amount of non-Christian texts. 
The Wake County Public Library system is no exception. Wake County Public 
Library’s mission is “to promote the love of reading and to foster the pursuit of 
knowledge for the residents of Wake County” (Wake County Public Library, 2013). The 
collection development policy states that the mission is guided by five priorities: 
“Services to children, Recreational reading, Being a center of lifelong learning, The 
library as community center, Bridging the technology gap” (Wake County Public 
Library, 2013). The goals of being a center of lifelong learning and the library as a 
community center are in line with the ALA’s mandate to serve a diverse range of 
religious information needs. Further, the collection development policy lists some of 
Wake County Public Library’s selection criteria, including “ongoing rather than short-
term interest, balanced and alternative points of view, usefulness and practicality of a 
work and appropriateness for a public library with a general audience, and existing need” 
(n.p.). These selection criteria support the need to continually evaluate and expand the 
religious nonfiction collection to reflect the information needs of the library’s patrons and 
support lifelong learning and community building across cultures. However, the 
possibility of having a broad and varied religious nonfiction collection is complicated by 
some other collection criteria. Namely, those of “high anticipated demand, circulation 
statistics for applicable materials (author’s previous works, other books on the same 
subject matter, popularity of a particular genre or format, etc.), and age of title and 
currency” (n.p.). If the collection is already lacking, there will likely be less circulation of 
non-Mainstream Christian materials because there are fewer titles to choose from. 
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Because of the low circulation statistics, there will be less anticipated demand. It is 
difficult to have reliable circulation metrics when the subject material that needs to be 
evaluated is not adequately represented to begin with. Additionally, the age of a title and 
its currency may not be relevant or may be less relevant than with other nonfiction 
because the religions themselves may not change much. All these factors create an 
environment in which Mainstream Christian bias is likely to go unnoticed. 
 With that in mind, this study aims to answer these questions about Wake County 
Public Library’s collections: 
● What print non-fiction resources exist on the subject of religion in Wake County 
Public Libraries’ collections?  
● Do the collections contain texts regarding religions outside of Mainstream 
Christian faiths known to be practiced in Wake County? 
● What are the differences in collection materials between Juvenile and Adult 
collections, if any? 
● Which areas, if any, need to be developed more thoroughly, due to insufficient 
representation? 
 To answer these questions, I will look at the titles in both Juvenile and Adult 
collections. I will focus on the 200s, specifically 200-219 (Religion, Philosophy and 
Theory of Religion), 289 (Other Denominations and Sects), and 290-299 (Other 
Religions). I will count the number of unique titles in 220-288 for comparison, but will 
not be analyzing them for theme or denomination. I am looking specifically at the 200s 
because that is the designated religion section, which patrons and library staff look to as 
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being definitive. This naturally excludes biographies and memoirs discussing religion, as 
well as many texts about paganism, witchcraft, Wicca, and the occult.  
 While I identify as a Pagan witch, I am not including texts on witchcraft or on 
paganism in this study. This is not because of a dearth of practicing pagans or witches. In 
fact, in 2014 the Pew Research Center found that "0.4% of Americans, or around 1 to 1.5 
million people, identify as Wicca or Pagan—which suggests continued robust growth for 
the communities" (Singh-Kurtz and Kopf, 2018). Some suggest this may be an 
undercount. While Wicca and paganism are certainly religions, many self-identified 
witches do not practice Wicca or any form of paganism. There are Christian witches and 
atheist witches, and some who feel that “embodying the archetype is more of a lifestyle 
than a religion" (Quaglia, 2019). Witchcraft is often associated with independence, 
feminism, activism, counterculture, environmentalism, and other liberal ideals. 
Witchcraft may also act for some as a way to connect with their ancestors. Quaglia notes, 
"During the Spanish colonization of Latin America in the 1500s, women gathered in 
public spaces to perform rituals of community and spirituality as a form of resistance. For 
some Latinx women today, brujeria is a holy way to be in touch with their ancestors and 
build strength against institutionalized racism" (Quaglia, 2019). For some, witchcraft may 
overlap with more mainstream practices, such as “yoga and meditation, mindfulness, 
new-age spirituality, and even sex positivity" (Wicker, 2016). 
 For those reasons, witchcraft is impossible to quantify as being associated with 
any religion. This vagueness is exemplified in the sorting of materials on Wicca at Wake 
County Public Libraries. While there is some Wiccan material in the 200s, it is as likely 
to be sorted in the 130s (Paranormal, Dreams, Witches, New Age, Astrology, etc.), with 
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other New Age religions and neo-Paganism. Meanwhile, Paganism is often represented in 
books on mythology, which treat the myths and beliefs of Pagans as relics of the past. I 
anticipate this may translate to Indigenous religions as well. So my scope is narrow and 
incomplete. But it is representative of what patrons will find when searching for Religion 







While there is a bevy of research done with regard to diverse representation in fiction, 
less regard is given to diverse representation in nonfiction. This area of research should be 
expanded upon because nonfiction has a unique ability to expand upon the understanding of our 
own and others’ identities that is gleaned through multicultural fiction. Furthermore, readers 
have myriad tastes in books and may read mostly or exclusively nonfiction, or may not pick up 
an obviously multicultural fiction title because they are unfamiliar with or feel they cannot relate 
to a character’s identity. Readers often choose nonfiction to learn about topics they know little 
about. In that way, nonfiction has the unique ability to be a foray into learning about other 
cultures and identities and approaching fiction and other media that is multicultural. In that light, 
it is unfortunate that more scholarship has not focused on multicultural nonfiction. 
It is doubly unfortunate that among research into multicultural nonfiction little attention 
has been given to the matter of religious identity. Even among multicultural fiction, religion is 
often glossed over or treated as an assumed part of life. How are people supposed to learn about 
Islam from a Muslim character if her religious practice is only a small part of the plot? It is 
important and necessary to have diverse religious representation, including characters who are 
ambivalent about their faith practices. However, if a reader is unfamiliar with a religious identity, 
they are not likely to gain much more knowledge about that identity from fiction with this kind 
of representation. Furthermore, learning about a whole identity from a single character or book 
puts readers at risk of believing there is only one narrative for an identity. This is what 
Chimamanda Ngozi Adichie terms “the danger of a single story” (Adichie, 2009). 
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Ethnic and Religious Makeup of Wake County 
Wake County, North Carolina is one of the fastest growing counties in the United States. 
As the county has grown, the diversity of its ethnic and religious makeup has grown. As of 2019, 
Wake County’s population by race is 66% White, 20% Black or African American, 9% Hispanic 
or Latino, 5% Asian, 4% Some other Race, around 3% Mixed Race, and below 1% each of 
American Indian, Native Hawaiian, and Pacific Islander (“Current Wake County...,” n.d.). North 
Carolina has increased in diversity of religions across the state, while the number of people who 
identify as unaffiliated with any religion has risen. According to Pew Research Center’s 
Religious Landscape Study (2014), adults in North Carolina identify as 77% Christian (with 1% 
Mormon, 1% Jehovah’s Witness, and <1% Other Christian), 3% of Non-Christian faiths 
(including Jewish, Muslim, Buddhist, Hindu, Other World Religions, and “Other Faiths,” which 
includes Unitarians and other liberal faiths, New Age (Pagan or Wiccan, Other), and Native 
American Religions), 20% unaffiliated with any faith, and <1% “don’t know” (n.p.). Christianity 
is the overwhelming majority religion with some non-mainstream Christian sects represented. In 
2010, the Association of Religion Data Archives published an examination of the religious 
makeup of Wake County. This report detailed that Evangelical Protestants and Mainline 
Protestants were the two most populous religious groups, followed by non-denominational 
Christians, Catholics, and Black Protestants. Other religions practiced in Wake County at the 
time included Bahá'í, Buddhism (Mahayana and Vajrayana), Christian Scientist, Mormonism, 
Judaism, Hinduism, Jainism, Jehovah's Witness, Islam, Unitarian Universalist, Messianic 
Judaism, and Zoroastrianism (The Association of Religion Data Archives, 2010). This data 
shows that while Christian traditions dominate the religious atmosphere of Wake County, there 
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are myriad other faiths practiced in the county as well. Wake County is not lacking in religious 
diversity, and its libraries’ collections should reflect that diversity.  
 
Windows, Mirrors, and Sliding Glass Doors 
Rudine Sims Bishop (1990) pioneered the idea of books as windows, mirrors, and sliding 
glass doors. Bishop explains: "Books are sometimes windows, offering views of worlds that may 
be real or imagined, familiar or strange. These windows are also sliding glass doors and readers 
have only to walk through in imagination to become part of whatever world has been created or 
recreated by the author. When lighting conditions are just right, however, a window can also be a 
mirror. Literature transforms the human experience and reflects it back to us, and in that 
reflection we can see our own lives and experiences as part of the larger human experience. 
Reading, then, becomes a means of self-affirmation, and readers often seek their mirrors in 
books." Bishop focuses her research on children of color seeking self-affirming literature, and 
many other researchers similarly focus on diverse representation in fiction, particularly Own 
Voices fiction. (Own Voices meaning literature written by a member of a marginalized group 
through the lens of a character(s) of that marginalized group. An example of this would be 
Brown Girl Dreaming by Jacqueline Woodson, a book about an African-American girl written 
by an African-American author.) Curating and promoting such literature is imperative to the 
library’s role as a cultural institution dedicated to equity, access, and social justice. Diatta (2018) 
notes that, for readers, "The mirrors become tools to reflect internally and perceive themselves, 
while the windows allow readers to look externally and perceive the world. [...] Both nonfiction 
and fiction literature enable crucial conversations to take place. In essence, the aforementioned 
appreciation of diversity simultaneously fosters recognition of our role as human beings in 
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preventing further injustices from occurring within the 'real world'" (p. 378). Multicultural 
literature, both fiction and nonfiction, creates experiences for readers that enable them to reflect 
on the world and their place in it, as well as others’ places, and to spark conversations about the 
diversity of human experience. Having these conversations is imperative to understanding 
ourselves and others and to creating a more just, kind, and equitable world. 
 Curating and promoting multicultural literature and perspectives in the public library 
challenges the notion of a single story, that our perspective is the only perspective. We perceive 
reality through the lens of our beliefs, so our perspective, unchallenged by multicultural 
literature, is lacking by nature. It is not impartial. Miller (2014) discusses the concept of cultural 
identity determinants. These determinants determine an individual’s ways of thinking, feeling, 
believing, and behaving. Cultural identity determinants include class, language, exceptionality, 
age, religion, gender, race, ethnicity, and geography (also known as acronym CLEAR GREG) (p. 
32). Miller does not define exceptionality, but it can be understood to include myriad identity 
determinants, such as sexuality, ability, size, etc. The idea is that an individual’s interpretation of 
the world, society, humanity, and everything is influenced by their identities, background, and 
experience. For much of human history, the European white, cisgender, heterosexual, affluent 
male’s experience was considered to universal, their interpretation of reality and society to be 
impartial. We now know this is not the case because the voices of people of color, women, poor 
people, enslaved people, and others were promoted and listened to. Diverse voices expanded our 
understanding of human experience and sparked the social progress we benefit from today. 
However, promoting multicultural literature can be ineffectual without also promoting 
critical literacy. Paulo Freire (1985) put forth the idea of critical literacy as reading the world and 
reading the word. Freire notes, "The act of reading cannot be explained as merely reading words 
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since every act of reading words implies a previous reading of the world and a subsequent 
rereading of the world. [...] it is impossible to read texts without reading the context of the text, 
without establishing the relationships between the discourse and the reality which shapes the 
discourse. [...] We must try to read the context of a text and also relate it to the context in which 
we are reading the text" (p. 18-19). In other words, literature exists in the context of the world, 
the author(s)’s reality, and the reality of the reader(s), and should be read and interpreted with 
those cultural contexts in mind. Lewison, et al. (2002) propose a further definition of critical 
literacy, which consists of “(1) disrupting the commonplace, (2) interrogating multiple 
viewpoints, (3) focusing on sociopolitical issues, and (4) taking action and promoting social 
justice” (p. 382). The inherent component of critical literacy is disrupting structures of power 
inherent in systems, including and especially information systems like libraries, and promoting a 
more just, equitable, communal world for all. I say “for all” because critical literacy and 
multicultural literature benefit both marginalized and dominant groups. 
 Literature that serves as windows, mirrors, and sliding glass doors, and critical literacy 
surrounding multicultural literature provide benefits for readers of dominant and marginalized 
groups. It is imperative that the two concepts are paired. Bishop (1990) notes, "When children 
cannot find themselves reflected in the books they read, or when the images they see are 
distorted, negative, or laughable, they learn a powerful lesson about how they are devalued in the 
society of which they are a part." Multicultural literature is not always beneficial simply for 
being diverse. For example, books written about the African-American experience written by 
white people, or even people of other non-white backgrounds often perpetuate stereotypes and 
feature inaccurate, uncomfortable interpretations of African American Vernacular English. That 
is not a mirror. Critical literacy looks at the context of such a text and debunks it. On the other 
12 
hand, when multicultural literature is done respectfully and accurately, Miller (2014) notes, 
“When readers see themselves represented in stories, they realize that they matter, that their 
experiences count” (p. 33). Windows-Mirrors-Doors literature can be incalculably beneficial to 
readers from marginalized groups. It can provide validation, comfort, guidance, and a sense of 
community. Reading it can spark readers to develop an interest in reading because readers see 
themselves and their experiences reflected in that literature. Such literature provides 
counternarratives that help readers unlearn harmful stereotypes, develop empathy for themselves, 
and disrupt the unequal power structures in their own lives. More concretely, such literature can 
increase a marginalized reader’s imagination of what is possible for them and lead to them 
creating and seizing opportunities to uplift themselves, their communities, and their society. 
Looking at literature critically and reading Window-Mirrors-Doors literature also benefits 
readers from dominant social groups. While these readers have no trouble finding mirrors in 
literature, Bishop (1990) notes, “They need books that will help them understand the 
multicultural nature of the world they live in, and their place as a member of just one group, as 
well as their connections to all other humans.” Phelps (2010) expands on some of these benefits: 
"accurate information about people of diverse backgrounds can promote understanding, 
appreciation, and tolerance within our pluralistic society” (p. 192). One main benefit to dominant 
readers is that this literature depicts reality and helps them understand reality as it is. It prepares 
readers for living and working in a multicultural world, particularly if they are from 
homogeneous communities. They can imagine a world larger than their experiences and learn 
how similar humans are, even taking into account cultural differences. Such literature also 
reveals the darker side of reality. Miller (2014) notes, “Because some things are invisible until 
they happen to us, we may be blind to ignorance and hate as diseases until we are victims or until 
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a story opens our eyes” (p. 38). Bishop (1990) warns, "If they see only reflections of themselves, 
they will grow up with an exaggerated sense of their own importance and value in the world--a 
dangerous ethnocentrism." Windows-Mirrors-Doors literature and critical literacy are imperative 
for dominant readers. They provide counternarratives which help dominant readers unlearn 
harmful stereotypes. Dominant readers better understand their marginalized peers and develop 
empathy for their friends and themselves. Such literature fights ignorance and opens the door for 
self-examination. Furthermore, according to Phelps (2010), “Students of varied cultural 
backgrounds can question and redefine cultural borders and use their increased awareness to take 
action by engaging in the politics of everyday life" (p. 192). When readers of dominant and 
marginalized groups engage critically in multicultural literature, they can radically shift their 
understanding of themselves, others, and the world. Then, they can use that knowledge to make 
this world a better world for everyone through actions in their daily lives and larger-scale 
activism. 
 
Why Religious Non-Fiction? 
Nonfiction provides a factual basis for readers’ understanding of the world. Collections 
that do not represent a variety of identities and realities limit readers’ ability to engage critically 
with literature and their realities, and promotes the idea that there is one correct narrative or that 
the collection contains all the worthwhile narratives. This is a dangerous notion. This kind of 
thinking stagnates our communities and impedes lifelong learning. Furthermore, it impedes our 
understanding of ourselves and others as citizens of the world. Having a robust, representative 
religious nonfiction collection is a necessary step in developing critical literacy around religious 
identities and the cultural identities that intersect with religion. This section examines the links 
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between religious literacy, religious trends in the United States, political stratification, and 
(in)tolerance. 
 
Search for a New Congregation 
One important use of religious literacy is for people who are trying to figure out their 
own religious identity. The range of religions has grown in the United States to become more 
multicultural and multifaith, and part of that trend includes people changing their religion and 
searching for new faith communities. While the Pew Research Center (2016) notes many reasons 
people change congregations, roughly half of adults say “the quality of religious education for 
children played an important role in their decision.” Other reasons include “problems with the 
church they left (7%) and changes in their personal religious beliefs (5%)" (Pew Research 
Center, 2016). The study also notes that "About half of U.S. adults who have looked for a new 
congregation (48%) considered changing denominations or religions when looking" (Pew 
Research Center, 2016). Additionally, the Pew Research Center (2015) notes that atheists and 
agnostics, “the religiously unaffiliated (also called the ‘nones’) now account for 23% of the adult 
population, up from 16% in 2007." This increase is particularly pronounced among the youngest 
Millennials. “About three-in-ten” of these “nones” have looked for a new congregation at some 
point, and “about two-thirds (68%) say they considered joining a new denomination or religion 
when they looked” (Pew Research Center, 2016). The study also notes that while the majority of 
adults who search for a new house of worship gather information from other people (friends, 
church members, ministers), fewer look for information online (Pew Research Center, 2016). 
However, “among adults under 30 who have looked for a congregation, about six-in-ten (59%) 
say they searched for information online" (Pew Research Center, 2016). Reasons they may 
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search for information online include less personal risk and investment than when seeking 
information in person. A well-stocked library could help them build a foundation of knowledge 
about different denominations and religions, which is more reliable than an uncritical internet 
search. Additionally, reading multicultural religious material may spark a change in their faith 
practice if they are unsatisfied with their current practice. 
 
Religious Literacy 
 Religious literacy is the knowledge of a variety of religious identities and the ability to 
engage in critical thinking about one’s own and others’ religious identities. Religious literacy is 
only increasing in importance as the religious landscape of the United States shifts to become 
more multicultural and multifaith because it promotes tolerance and understanding between 
people of different faiths. Religious literacy is also important for the benefits it confers on 
individuals and communities. Skerrett (2014) proposes, “Engaging with religious literacies can 
build students' critical literacy; moral stances; orientations toward and skills in open‐minded, 
collective inquiry into matters that concern their learning communities; and reflective capacities, 
self‐awareness, and self‐knowledge” (p. 237). Religious literacy is an important component of 
critical literacy. The Pew Research Center (2019) notes "Those who are most knowledgeable 
about a religion (and are not members of that religion) tend to rate the religion’s adherents most 
favorably." Therefore, increased religious literacy about a diversity of religions can lead to 
increased tolerance for people of disparate religious expressions. This is a crucial skill for 
multicultural communities, where tensions may run high because of a lack of intercultural 
understanding. 
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 The reality of the state of religious literacy in the United States is disheartening. The Pew 
Research Center conducted the “U.S. Religious Knowledge Survey” in 2019, which asked 
survey takers to answer questions about various mainstream religions, varying in difficulty. 
When asked questions regarding religion and the U.S. Constitution, “one-quarter (27%) correctly 
answer that it says ‘no religious test’ shall be a qualification for holding office; 15% incorrectly 
believe the Constitution requires federal officeholders to affirm that all men are endowed by their 
Creator with certain unalienable rights, 12% think the Constitution requires elected officials to be 
sworn in using the Bible, 13% think the Constitution is silent on this issue, and 31% say they are 
not sure" (Pew Research Center, 2019). These answers are disconcerting. It shows that many 
Americans do not know that religious freedom is inherent and shows a bias toward Christian 
ideology. More concerning however, is the ignorance about how our government works.  
 The survey also indicates that "most U.S. adults overestimate the shares of Jews and 
Muslims in the U.S.” (“each account for less than 5% of the population”) (Pew Research Center, 
2019). The survey found that the most was known about Christianity and some Islam, while less 
was known about Judaism, Hinduism, Buddhism, Sikhism. It should be noted that the questions 
about Islam were not as difficult as the ones about the other religions, particularly Judaism. The 
lack of knowledge has an impact on how religious groups are perceived. People who know more 
about a religion to which they do not belong tend to feel more positively about that religion. This 
does not necessarily mean that people who know less about a religion to which they do not 
belong feel more negatively about said religion, but it is possible. On the survey’s “feeling 
thermometer” regarding different religious groups (0 being the coldest and most negative and 
100 being the warmest and most positive), “Americans give Jews an average rating of 63 
degrees. Catholics and mainline Protestants each receive an average rating of 60 degrees, 
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followed closely by Buddhists (57 degrees), evangelical Christians (56 degrees) and Hindus (55 
degrees). The average ratings given to Mormons, atheists and Muslims hover near the 50-degree 
mark" (Pew Research Center, 2019). While Islam was among the topmost known-about religion 
in the survey, people feel more negatively about it compared to other religions. This may be in 
part due to the ease of the survey questions. However, another factor is important to consider: 
misinformation and disinformation. 
 In Stephen Phelps’s 2010 article “Critical Literacy: Using Nonfiction to Learn About 
Islam,” he claims that many Americans are “poorly informed” about Islam and that most 
information the average person receives about Islam “comes from mainstream media and popular 
culture” (p. 191). Phelps notes that government officials are also “frequent sources of 
misinformation and disinformation” (p. 191). The images of Muslims in media and news are 
often “foreign, exotic, and intrinsically violent" (p. 191). They rely on stereotypes of Muslim 
men as bearded terrorists in traditional dress, who oppress women in the name of Islam, and 
Muslim women who are forced to wear the hijab or other traditional coverings and have no 
agency. Muslims make up less than 5% of the total U.S. population, so for people living in areas 
where there are not many Muslims, there is little opportunity for those images to be challenged. 
This includes people who live in highly segregated areas. The consequence of these images is 
Islamophobia and attacks against Muslims, or people who “look Muslim.” For example, there 
have been attacks against Sikh individuals and temples because the attackers thought they were 
Muslim. Muslim students are frequently the targets of discrimination and violence, as well. In 
2016, in Chapel Hill, three Muslim students were shot and killed in their own home by a 
neighbor in an Islamophobic attack. Islamophobia can be seen at the highest levels of 
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government in the Trump Administration’s Muslim Travel Ban. The spread of misinformation 
and disinformation is insidious.  
 Lack of religious literacy has further implications. Between 2004 and 2014, non-
denominational Christian affiliation increased rapidly, coinciding with a drop in mainline 
Christian affiliation. Tippett (2014) notes that some believe the change is due to the slackening 
of ties between denomination and ethnic and regional identity. However, this supposed 
slackening does not play out in the numbers. As of 2019, 76% of Evangelical Protestants are 
White, as are 86% of Mainline Protestants (Pew Research Center, 2019). Additionally, 94% of 
adherents to the Historically Black Protestant Tradition are Black. The least stratified Christian 
denomination is Catholics, with 59% White and 34% Latino. Christian denominations, it seems, 
are as tied to ethnic and regional identity as ever.  
 This stratification also plays out in political affiliation. Of registered Democratic voters, 
63% identify as Christian, 8% identify as belonging to Non-Christian faiths, and 28% are 
unaffiliated with any religion. By contrast, of registered GOP voters, 82% identify as Christian, 
3% as belonging to Non-Christian faiths, and 14% as unaffiliated with any religion (Pew 
Research Center, 2015). Looking at individual faiths, Christians of all denominations except 
Historically Black Protestant Tradition are split rather evenly between Democratic and GOP 
affiliation. However, over 60% of Hindus, Muslims, Buddhists, Jews, religious “nones,” and 
members of the Historically Black Protestant Tradition identify as Democratic (Pew Research 
Center, 2015). These groups contain most of the ethnic and racial diversity of all religious groups 
in the United States. The link between political affiliation and racial and religious stratification is 
evident in the policies the GOP supports. The Pew Research Center (2015) notes that while 48% 
of evangelical Protestants, the GOP’s largest religious base, believe “the growing number of 
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immigrants has been a change for the worse,” other religious groups disagree. Only a quarter of 
members of the Historically Black Protestant Tradition believe the same. On the other side, 51% 
of U.S. Muslims and 61% of Hindus believe the increase in immigrants has been a change for the 
better. In fact, majorities of both groups are themselves immigrants. By contrast, only 14% of 
Christians in the United States are immigrants (Pew Research Center, 2019). The Pew Research 
Center (2014) found that people of Unaffiliated religious identity are 68% White, 13% Latino, 
9% Black, 5% Asian, and 4% Other/Mixed. Meanwhile, U.S. Christians are 66% White, 16% 
Latino, 13% Black, 2% Asian, and 3% Other/Mixed. The GOP’s majority of Christian voters 
also means it has a majority of White voters. Since we tend to gravitate towards people of similar 
political affiliation to us, GOP voters necessarily will tend to have social circles that are majority 
White and Christian. They have little exposure to people of different faiths than them.  
That political stratification can translate as vitriol against members of the Democratic 
party for being morally weak. (Such notions include: abortion is murder and its proponents are 
murderers, and a Muslim majority would force Sharia law onto the United States.) A potential 
benefit of religious literacy is understanding others’ morals and conceptualizing others as ethical 
people. For example, according to a 2014 study by the Pew Research Center, Christian 
respondents rely heavily on religion (43%) and common sense (41%) for guidance on right and 
wrong. By contrast, Buddhist, Jewish, and Hindu respondents rely heavily on common sense for 
moral guidance (around 50% each), with philosophy/reason and science netting 15%-25% of 
reliance. Muslim respondents are the most comparable with Christian respondents, with 37% 
relying on religion and 36% relying on common sense for moral guidance (Pew Research Center, 
2014). If we understand where other people are reasoning from, morally, we can understand their 






The method I used for my data collection was quantitative content analysis. Content 
analysis is a research method for studying documents and data that focuses on finding patterns in 
that content. I chose to use quantitative content analysis because I am interested in looking only 
at the proportion of representation between religious groups from a collection 
development/assessment standpoint. This limits the analysis because I cannot assess the tone of 
the titles or their accuracy, which would present another issue regarding good, accurate, 
multicultural representation.  
I used this method to analyze the records for titles in nonfiction under the Dewey 
Decimal classifications 200-219, 289-299, J 200-J 219, and J 289-J 299 in Wake County Public 
Library’s employee-side catalog, Horizon (which I have access to because I am an employee of 
Wake County Public Library). The library system has a unified catalog because all library 
branches share a floating collection. I only analyzed the print materials because the digital 
materials are unlisted in Horizon. I did not include audiobooks on CD because it is a small 
collection and unlikely to be statistically significant. Wake County’s digital materials are listed 
in the user-side catalog, BriAN. It is not possible to browse a range of titles by catalog number in 
BriAN, so I did not collect my sample from that catalog. I used purposive non-probability 
sampling because the collection size was small enough to analyze as a whole. I copied the record 
information from Horizon and inserted the information into a spreadsheet, noting the Dewey 
Decimal Classification number, author, and title. Records in Horizon only provided publication 
date for individual records, so I did not include that data. In the spreadsheet, in conjunction with 
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the data collected, I denoted which religion(s) each title focused on. For books about multiple 
religions, I denoted them as “world religions” or, if the religions were grouped in a similar class 
(Abrahamic religions or Eastern religions), under the specific religions mentioned. In this case, 
“Abrahamic religions” is defined as religions which claim Abraham as one of their historical 
figures (Islam, Judaism, Christianity). “World religions” refers to all non-Abrahamic religions, 
but also includes texts that discuss Abrahamic religions in conjunction with other religions. The 
term “world religions” has orientalist and colonialist connotations, but I used it because it is the 
term most often used to describe non-Abrahamic religions and overviews of religions across the 
globe.  
The coding process for deciding what religion(s) to classify titles under was subjective. I 
examined the record for each title in BriAN and noted whether it could be found in BriAN. 
BriAN is updated more frequently than Horizon and is more reliable for this information. To 
determine the religious subject of the title, I looked at the title itself, the summary, published 
reviews, and, if that yielded no results, classifications on Amazon. For some titles, I resorted to 
combing through Goodreads reviews to determine the religious subject. I was the sole coder, so 
these designations are subject to my own biases and those of the reviewers and sites I consulted. 
This is particularly true for titles designated as “General Religion,” “Spiritualism,” and 
“Philosophy.” If there were more coders, the classifications would be more universally accurate.  
I then noted whether there were copies outside of Olivia Raney Local History Library, 
Richard B. Harrison Community Library, and Athens Drive Community Library. Olivia Raney 
does not have a circulating collection and Richard B. Harrison has many titles that do not 
circulate. If a title is only at one of these locations, it likely is not a circulating copy. Whether or 
not a title is available for circulation is of concern for my study because non-circulating titles are 
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not universally available to the residents of Wake County. If they cannot request a title to be 
delivered to their local library, it does not meet my criteria for accessibility. Athens Drive is 
similar. Athens Drive Community Library is a multiuse library, because it is also the library for 
Athens Drive High School and resides inside the high school. Community members cannot use 
the library during school hours. If a title is only located at Athens Drive, then it belongs to the 
Athens Drive collection. Patrons can request most of the titles in the Athens Drive collection. 
However, a request may be denied or delayed because a class needs that title for their 
curriculum. Additionally, Athens Drive uses a unique cataloging system and places many titles 
in Adult Nonfiction that Wake County designates as Juvenile or Young Adult Nonfiction. For 
those reasons, I consider titles that only appear in the Athens Drive collection to be non-
circulating. In order to have the complete dataset, I sorted titles only available at these libraries in 
a separate column and coded them as “non-circulating.”  
After coding each non-Mainstream Christian title, I coded the Mainstream Christian titles 
in 220-288 and J 220-J 288 and noted whether the records could be found in BriAN and if they 
were part of the circulating collection. The classifications 220-288 and J 220-J 288 are devoted 
entirely to Mainstream Christian faiths in the Dewey Decimal system. The sections for 200-219 
in Juvenile and Adult nonfiction cover aspects of religion and philosophy as a whole, including 
aspects of Mainstream Christian faiths. Since there were some titles in this section that dealt only 
with Mainstream Christian faiths, I classed those titles with the other Mainstream Christian titles 
from the 220-288 and J 220-J 288 sections. I analyzed the Mainstream Christian titles for number 
searchable in BriAN, number of non-circulating titles in BriAN, and number of circulating titles 





Adult Christian (220-288 and 
some 200-219) 
Number of titles/ Total 
Horizon results 
Titles Not in BriAN 211/887 
Non-Circulating Titles in BriAN 8/887 
Circulating Titles in BriAN 668/887 
Figure 1a. 
 
Juvenile Christian (J 220-J 288 
and some J 200-J 219) 
Number of titles/ Total 
Horizon results 
Titles Not in BriAN 2/128 
Non-Circulating Titles in BriAN 1/128 
Circulating Titles in BriAN 125/128 
Figure 1b. 
 
When the titles were coded, I separated titles that were not searchable in BriAN from 
ones that were. Then, I sorted them according to their coded religions in Juvenile and Adult 
categories. I counted the total titles per religious grouping, denoting total titles, total circulating 
titles, and total non-circulating titles. I also denoted the total number compared to the total for the 
collection (ex. Total circulating non-Mainstream Christian titles/Total circulating titles in the 
200s section). I then grouped those titles according to their larger groups. The groupings I used 
to classify these titles were Abrahamic Religions (Christianity, Islam, Judaism), Eastern 
Religions (Buddhism, Sikhism, Hinduism, Jainism, Confucianism, Shintoism), Newer Religions 
(New Age, Spiritualism, Wicca, Scientology, Bahá'í), Non-Mainstream Christian Sects (Amish, 
Quakerism, Shakers, Mormonism), Nones (Atheism, Agnosticism), Other (General Religion, 
Philosophy), and the standalone labels of Cults, Mythology, and World Religions. (Figures 2a, 
2b) Some of these groupings may controversial. For example, many people consider Scientology 
to be a cult, for good reason. However, it is well-known enough that people will recognize the 
label, so I chose to class it under newer religions. Additionally, many cults have their roots in 
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Christianity. However, I did not class them under Non-Mainstream Christian Sects because 
people would likely look for them under a “cults” heading and not a “Christianity” heading. 
Lastly, I use the label “Mythology” grudgingly. Although myths are stories we tell ourselves 
about ourselves and could apply to any metaphysical or por quoi story from any faith, it is 
usually applied to non-mainstream faiths as a denigrating term. It implies that the stories from 
those faith traditions are only stories and should not be believed. For many faiths, the term 
implies that people used to believe those stories, but no longer do. This is untrue, especially with 
regard to Indigenous faiths. Applying the term “mythology” to their stories feeds into the 
stereotype of the “disappearing Indian.” It perpetuates the idea that Indigenous peoples no longer 
exist or are dying out, and that they belong to the past. This is a dangerous falsehood. Indigenous 
peoples continue to live and thrive, despite many governments’ best efforts to eliminate or 
assimilate them. Taking all this into consideration, I have used the term “Mythology” to denote 
books that use the term in the negatively implied manners. None of the titles I analyzed for these 
faiths treated them in a similar manner to mainstream faiths, so I believe the term is accurate 
with its implications. 
Adult Non-Mainstream Christian 




titles in BriAN 
Non-Circulating 
titles in BriAN 
Abrahamic Religions: 55 48 7 
Islam 21 19 2 
Judaism 30 27 3 
Combination 4 2 2 
Eastern Religions: 96 93 3 
Buddhism 71 71 0 
Confucianism 2 1 1 
Hinduism 5 5 0 
Sikhism 1 0 1 
Taoism 15 15 0 
Combination 2 1 1 
















Juvenile Non-Mainstream Christian 




titles in BriAN 
Non-Circulating 
titles in BriAN 
Abrahamic Religions: 44 44 0 
Islam 16 16 0 
Judaism 28 28 0 
Eastern Religions: 15 15 0 
Buddhism 1 1 0 
Confucianism 1 1 0 
Hinduism 8 8 0 
Shintoism 1 1 0 
Sikhism 3 3 0 
Combination  1 1 0 
Mythology 12 12 0 
World Religions 10 10 0 
Other: 3 3 0 
General Religion 3 3 0 
Total/J 200s Collection Total for 
Column:  84/210 84/209 0/1 
Figure 2b. 
 
Bahá'í 1 1 0 
New Age 12 11 1 
Scientology 3 3 0 
Spiritualism 34 34 0 
Wicca 1 1 0 
Non-Mainstream Christian Sects: 6 6 0 
Amish 1 1 0 
Mormonism 2 2 0 
Quakerism 1 1 0 
Shakers 2 2 0 
Nones: 16 16 0 
Agnosticism 8 8 0 
Atheism 8 8 0 
Cults 8 7 1 
Mythology 19 8 11 
World Religions 15 13 2 
Other: 42 37 5 
General Religion 31 26 5 
Philosophy 11 11 0 
Total/200s Collection Total for 
Column:  308/984 278/946 30/38 
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I chose quantitative content analysis over other methods because it is an easy, quick, 
accurate assessment of collection, and because I am concerned with statistical representation in 
the collection, not how patrons feel about the level of representation. Patrons may not notice a 
Mainstream-Christian bias. For that reason, a survey would be unreliable in this instance. A 
survey may also be unreliable because patrons who love the library might be inclined to skew 
positive in their assessments of the collection. Additionally, interviews with librarians would 
only indicate how librarians feel about the collection, which may be wildly different from how 
patrons feel about the collection and may also be unproductive because many of the staff are 






Limitations, Results, and Conclusions 
I have discussed some limitations of this study in the Methodology portion. To reiterate, I 
was the only coder and many of the titles did not clearly indicate the religious subject matter in 
the title or summary, making the coding process subject to insight from published reviews, 
Amazon marketing, and, at times, Goodreads reviews. With more coders, the results would skew 
less toward my own biases. This study is limited to the titles listed in the Horizon database as of 
October 2019, when the titles were gathered. This excludes titles bought after that date. 
Additionally, it excludes some non-circulating titles whose catalog numbers start with a letter 
(ex. R 212 HIGH or LEE 270 AL). This contributed to my decision to limit my analysis to 
circulating titles. Non-circulating titles that fell within the search parameters have been counted 
in the appended figures for reference. Another limitation is that the Horizon records do not 
include publication date. This means that I could not easily assess the currency of titles.  
Future research might assess and compare publication dates, taking care to examine 
whether the currency of each title is relevant. For some titles, like holy texts, currency is not a 
matter of import because they have not changed. Researchers may also examine e-content and 
audiobooks on CD to get a fuller picture of the collection. Though circulation statistics have their 
own issues, noted in the Introduction, researchers may examine circulation statistics on titles to 
provide targeted suggestions for purchasing non-Mainstream Christian nonfiction texts. The 
number of copies per title per religion represented is also an area of interest. Comparing 
circulation statistics per title and number of copies per title may prove to be informative in 
suggesting purchases. Furthermore, future research may assess the results from this data and 
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compile a list of suggested titles that Wake County Public Libraries could purchase to fill out 
parts of their collection.  
 
Adult Collection Results 
 The total number of circulating titles in Adult Nonfiction that I coded as “Mainstream 
Christianity,” which included all the unique circulating titles in 220-289 and the titles devoted to 
Mainstream Christian faiths in 200-219, was 668 titles. In comparison, the total number of 
circulating titles for all other religious representations was 278. By that measure, non-
Mainstream Christian titles only comprise 42.84% of the circulating collection in the 200s. This 
shows a marked bias toward Mainstream Christian texts. This may be due to a number of factors, 
including that more texts are published on the subject of Mainstream Christianity. That 
publishing data was not available to me.  
The number of titles I coded as “Abrahamic Religions” was 48 titles, or about 17% of the 
circulating non-Mainstream Christian collection. “Eastern Religions” totaled 93 titles (71 of 
which were coded for “Buddhism”) and comprised about 33% of the circulating non-Mainstream 
Christian collection. “Newer Religions” consisted of 50 titles (34 of which were coded for 
“Spiritualism”) or about 18% of the circulating non-Mainstream Christian collection. The 
“Other” category totaled 37 titles, about 13% of the collection. The other categories were as 
follows: “Nones,” 16 titles, about 6%; “World Religions,” 13 titles, about 5%; “Mythology,” 8 
titles, about 3%; “Cults,” 7 titles, about 3%; and, “Non-Mainstream Christian Sects,” 6 titles, 
about 2%.  
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Juvenile Collection Results 
 The total number of circulating titles in Juvenile Nonfiction that I coded as “Mainstream 
Christianity,” which included all the unique circulating titles in J 220-J 289 and the titles devoted 
to Mainstream Christian faiths in J 200-219, was 125 titles. In comparison, the total number of 
circulating titles for all other religious representations in the Juvenile collection was 84 titles. By 
that measure, non-Mainstream Christian titles comprise 67.2% of the circulating collection in the 
J 200s. This is a decent percentage. It is important to note that many of the titles I examined in 
this section also apply to other Abrahamic Religions, particularly Judaism, and some were 
specifically about Judaism (such as Jewish holidays and the Torah). Some of the titles coded for 
“Judaism” would also be applicable to Christianity because the Old Testament of the Christian 
Bible is derived from Jewish holy texts. Therefore, Judaism, and perhaps Islam, may be better 
represented than these statistics indicate. 
 The number of titles I coded as “Abrahamic Religions” was 44 titles (28 of which were 
coded for “Judaism”), or about 52% of the circulating non-Mainstream Christian collection. 
“Eastern Religions” totaled 15 titles and comprised about 18% of the circulating non-Mainstream 
Christian collection. The other categories were as follows: “Mythology,” 12 titles, about 14%; 
“World Religions,” 10 titles, about 12%; and “Other,” 3 titles, about 4%. There were no titles 





 I would like to reiterate that it is possible some of these collection gaps may be due to a 
dearth of published titles relating to the underrepresented religions. That is not within the scope 
of my research, but would be interesting to consider for future examination. 
As of 2014, residents of North Carolina identified as 77% Christian (including non-
Mainstream sects), 3% Non-Christian faiths, and 20% Unaffiliated (Pew Research Center, 2014). 
Some faiths practiced in Wake County (Association of Religion Data Archives, 2010) that are 
not represented in either Adult or Juvenile collections include Christian Scientist, Jehovah’s 
Witness, Messianic Judaism, and Zoroastrianism, among others. Wake County’s collection 
should endeavor to include titles about these faith practices, so others can understand and study 
those faiths and so practitioners feel represented by their local library. 
In addition to these missing religious groups, the Adult 200s collection is sorely lacking 
in representation for non-Mainstream Christian religious groups. Though 20% of North 
Carolinians do not affiliate themselves with any religion, “Nones” only accounts for 6% of the 
non-Mainstream Christian collection. Some of the titles in “Other” may be relevant to this group, 
but those titles are not specifically about Atheism or Agnosticism. Many of the titles in “Other” 
could apply to Christianity, as well as many other religions. Buddhism seems to be well-
represented, comprising about 26% of the non-Mainstream Christianity collection by itself. 
However, many of the titles seem to have a non-Buddhist audience in mind. Many of the titles 
are about joy, compassion, and mindfulness. While these are tenets of Buddhist belief, they seem 
to be marketed not as Buddhist texts, but as self-help texts that are lightly influenced by Buddhist 
practices. While these may teach about Buddhism, I would like to see more titles specifically 
dedicated to teaching about Buddhist beliefs and practices. Sikhism and Hinduism need to be 
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more widely represented, considering they are two of the world’s major religions and Morrisville 
has a majority Indian and other Asian population. Islam is another area in the collection that 
needs to be built upon. Considering the looming Islamophobia in this country and the enormous 
volume of literature surrounding Islamic thought, law, belief, and practice, 19 books are 
insufficient to address the information needs of non-Muslims regarding Islam.  
 As for the Juvenile collection, the groups that are not represented are as telling as the 
numbers of titles for groups that are represented. Neglecting to have books on Atheism, 
Agnosticism, newer religious traditions like Wicca and Bahá'í, and non-Mainstream Christian 
sects like Quakerism tells young readers that those traditions are unimportant. It implies that 
children would have no need or interest in learning about those faiths. That is an irresponsible 
assumption for collection developers to make. When I was in middle school, for instance, I knew 
several people my age who were Mormon or Atheist. I had no recourse to learn about those 
faiths except from my friends or the internet. I had not known those faiths existed before I met 
those friends. I made many missteps and hurt their feelings by making assumptions about what 
they believed. If I had the opportunity to learn about their faiths before I met them, or even when 
I was getting acquainted with them, I could have spared their feelings and been more open-
minded about their religious identities. 
 The titles that are present skew toward Abrahamic religions. It is refreshing to see so 
many titles related to Judaism, and many, though not as many, dedicated to Islam. However, that 
leaves all other non-Mainstream Christian religions less than half of that part of the religious 
nonfiction section. While Christianity and Islam are the two major world religions, Hinduism, 
Buddhism, and Sikhism have many more respective practitioners worldwide than Judaism. The 
selection for these religions should be built up to combat the bias toward Abrahamic religions. 
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Additionally, the religions that are not represented in the Juvenile section that do appear in the 
Adult section should be represented. 
  I anticipate the results from this study will lead the Wake County Public Libraries’ 
Collection Department to further examine the collection. Hopefully, they will weed outdated 
titles and purchase titles that represent a wider range of religious beliefs. I think this study is a 
helpful tool to start a conversation about multicultural representation in all areas of the 
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